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Apresentacao

Rebecca Lemos Igreja' e Camilo Negri?

Opresente livro redne artigos resultantes da primeira Escola de
Altos Estudos (EAE) sobre Desigualdades Globais e Justica
Social: Didlogos Sul-Norte, promovida pelo Programa de Pés-Gradua-
cdo em Direito da Universidade de Brasilia (PPGD/UnB) e pelo Colégio
Latino-Americano de Estudos Mundiais, programa da Faculdade Latino-
-Americana de Ciéncias Sociais (FLACSO/Brasil)**. Com o objetivo de
analisar as desigualdades globais e a justica social sob uma perspectiva in-
terdisciplinar, internacional e dialdgica, a Escola buscou incentivar o de-
senvolvimento e contribuir com o reposicionamento dos estudos sobre a
América Latina em contextos mais amplos, situando-os regional e global-
mente. Para tanto, contou com financiamento do Programa Institucional
de Internacionalizac¢io da Coordenacio de Aperfeicoamento de Pessoal
de Nivel Superior (CAPES/PrlInt); da Faculdade Latino-Americana de Ci-
éncias Sociais (FLACSO/Brasil) e da Fundacio de Apoio a Pesquisa do

! Coordenadora da Escola de Altos Estudos, antropéloga, professora do ELA/Instituto de
Ciéncias Sociais e da p6s-graduacido da Faculdade de Direito da UnB.

? Coordenador da Escola de Altos Estudos, sociélogo e professor do departamento de
Gestdo de Politicas Publicas e do programa de pés-graduacio de Estudos Comparados
sobre as Américas do Departamento de Estudos Latino-Americanos da UnB.

3 Gostariamos de agradecer a secretaria do Colégio Latino-Americano de Estudos Mun-
diais, especialmente a Ana Vianna e Otavio Igreja, pelo excelente trabalho de organizacio
da EAE. Agradecer a dedicacio e o cuidado que tiveram com a organizac¢do, o contato
com as/os estrangeiras/os e a assisténcia aos participantes. Também gostariamos de
agradecer o apoio da FLACSO/Brasil, da diretora Salete Valesan e de sua secretaria.
Estendemos nosso agradecimento ao Programa de Pés-graduacdo em Direito da UnB,
especialmente ao coordenador, prof. Fabiano Hartmann e a toda secretaria, e demais
docentes que estiveram conosco apoiando o projeto.

* http://estudosmundiais.org.br/index.php/pt/



Apresentagiao

Distrito Federal (FAP/DF).

A EAE constituiu um programa de formacao e capacitacio que
reuniu, entre 2019 e 2020, pesquisadoras/es de instituicdes da América
Latina, Estados Unidos e Europa’. O programa foi composto por semina-
rios de p6s-doutorado, em que 21 especialistas estrangeiras/os® nos temas
estruturantes da Escola apresentaram investigacdes sobre suas regides e,
por meio do didlogo com 23 doutoras/es’ participantes e do contato com
pesquisas sobre outros contextos regionais, ampliaram seus horizontes de

> Instituicdes participantes: Centro de Investigacién y Estudios Superiores en Antropolo-
gia Social (CIESAS/México); College d’études mondiales, Fondation maison des sciences
de 'homme (FMSH/Franca); Ecole des hautes études en sciences sociales (EHESS/Fran-
ca); Institut de recherche pour le développement (IRD/Franca); Universidad de Sevilla
(Espanha); Universidad Auténoma Metropolitana(UAM/México); Universidad Nacional
Auténoma de México (UNAM/México); Universidade do Minho (Portugal); Universitat
zu Berlin (Alemanha); Université d’Avignon (Franca); Université de Genéve (Suica); Uni-
versity of California, Irvine School of Law (EUA); University of Connecticut (EUA); Har-
vard University (EUA); Universidad Complutense de Madrid (Espanha); FLACSO (Costa
Rica); Instituto Internacional de Derecho y Sociedad -1IDS (Pert); Universidad Nacional
de Colombia (Colémbia); The Sanford School, Arizona State University (EUA).

¢ Professoras/es que participaram da EAE: Michel Wieviorka (College d'Etudes Mondia-
les - FMSH/Franca), Boike Rehbein (Universitat zu Berlin/Alemanha), Luis Reygadas
(UNAM/México), Odile Hoffmann (IRD/Franca), Bryant Garth (University of Cali-
fornia/EUA), Karina Ansolabehere (UNAM/México), Maria Teresa Sierra (CIESAS/
México), David Sanchez Rubio (Universidad de Sevilla/Espanha), Aline Helg (Univer-
sidade de Genebra/Suica), Jerome Tadié (IRD/Franca), Alexandra Poli (EHESS/Fran-
ca), Emmanuel Netter (Université d’Avignon/Franca), Angel Oquendo (University of
Connecticut/EUA), Alessandra Silveira (Universidade do Minho/Portugal), Michele
Lamont (Universidade de Harvard/EUA), Guillermo Ferndndez Vazquez ( Universidad
Complutense de Madrid/Espanha), Juan Pablo Pérez Sainz — FLACSO Costa Rica, Gus-
tavo Marin Guardado — CIESAS/México, Raquel Yrigoyen - Instituto Internacional de
Derecho y Sociedad (IIDS)/Peru, Mara Viveros — Universidad Nacional de Colombia/
Colémbia, Rebecca L. Sandefur — The Sanford School, Arizona State University/EUA.
7 Ana Clara Carvalho Machuca Voigt (UNIEURO), Anna Paula Bagetti Zeifert (UNIJUT),
Camila Cardoso de Mello Prando (UnB), Carlos Federico Dominguez Avila, Daniela
Marques de Moraes (UnB), Danilo Uzéda da Cruz (Depare/UFBA & Perifericas/ UFBA),
Debora Bonat (UnB), Fabiano Hartmann Peixoto (UnB), Gabriela Garcia Batista Lima
(UnB), Gabriela Neves Delgado (UnB), Hans Carrillo Guach (UFG), Janny Carrasco Me-
dina (UnB), Jessica Hind Ribeiro Costa(UCSAL/UNIRUY),Leonardo Passinato e Silva
(FDUSP),Luciana de Souza Ramos (CIESA, UNIP, & MARTHA FALCAO), Luciana Silva
Garcia (IDP), Mamede Said Maia Filho (UnB), Marcus Pinto Aguiar (FAL & UFERSA),
Maria Lidia Bueno Fernandes (UnB), Robson Fernando Santos (UCEFF), Talita Tatiana
Dias Rampin (UnB), Thiago Allisson Cardoso de Jesus (UEMA & Universidade Ceuma).
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andlise e perspectivas tedricas. Além disso, a Escola promoveu eventos
de Extensio e atividades de Ensino na Pés-Graduacio, envolvendo todos
os segmentos da comunidade académica e contando com a participaciao
regular de 116 estudantes (de extensdo e pds-graduacio).

Dessa forma, a proposta procurou contribuir com o fortalecimen-
to, ampliacdo e qualificacdo dos programas de pds-graduacio envolvidos,
mediante a capacitacio continuada de docentes de diferentes institui¢des
nacionais, pesquisadoras/es doutoras/es de diferentes partes do mundo e
do Brasil® e pés-graduandos da Universidade de Brasilia.

A Escola se insere, por conseguinte, em uma perspectiva de inter-
nacionalizacio que busca promover didlogos horizontais e plurais que
permitam as/os pesquisadoras/es do Sul compor uma agenda de pesquisa
internacional conjunta com as/os oriundas/os de instituicdes do Norte.
Com isso, a proposta visou reconfigurar as hierarquias institucionais tra-
dicionais, em que as instituicdes do norte figuram como centrais, em prol
do equilibrio na producio do conhecimento sobre fenémenos globais.

Nesse sentido, a EAE vem cumprir os objetivos do Colégio Latino-
-americano de Estudos Mundiais. A proposta do Colégio é reposicionar
os Estudos Latino-Americanos a partir de sua contribui¢io para a com-
preensao de grandes temas globais, como desenvolvimento, desigualda-
des e direitos fundamentais, entre outros, que afetam distintas regides do
planeta. Parte da ideia de que, dadas as suas caracteristicas especiais, como
a perspectiva regional, a interdisciplinaridade e a promocao de estudos
comparativos e multissituados, os Estudos Latino-Americanos encon-
tram-se em uma posicao privilegiada para tratar de problemas contem-
poraneos que afligem, de maneira geral, os distintos paises. Além disso,
eles podem contribuir para a producao de um pensamento critico que re-
nove as proprias Ciéncias Sociais e Humanas, promovendo uma reflexdao
nio somente sobre a atualidade de seus marcos teéricos e metodolégicos,
mas também sobre o seu lugar e de suas/eus pesquisadoras/es no mundo
académico e em um contexto social global de desvalorizacdo da producio

8 Vale a pena destacar, igualmente, a amplitude regional que a EAE buscou alcancgar. En-
tre as/os diversas/os pés-doutorandas/os que participaram, 23 (vinte e trés) no total, 13
(treze) eram oriundas/os de Brasilia, especialmente da Universidade de Brasil, muitas/
os queridas/os colegas que embarcaram nessa experiéncia conosco. 10 (dez) vieram de
universidades, especialmente publicas, de outros estados do pais. As/Os professoras/es
da Universidade de Brasilia realizaram esse p6s-doutorado junto a FLACSO/Brasil.
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cientifica, especialmente, provocada por interesses conservadores, utilita-
ristas e do mercado capitalista.

Sua proposta também estd fundamentada no didlogo entre os es-
tudos latino-americanos e os recentes Global Studies, em consolidacio em
diversas universidades do mundo. O Colégio busca posicionar o pensa-
mento latino-americano no ambito dos Global Studies que também pres-
supdem uma perspectiva ampla, interdisciplinar e anti-eurocéntrica sobre
os efeitos nos mais diversos niveis, global, regional e local, dos proces-
sos de globalizacao economica, social e politica. Os Global Studies buscam
avancar em uma perspectiva que dé conta de promover analises multidi-
mensionais sobre os fenémenos sociais caracterizados, de maneira espe-
cial, por intensos processos de mobiliza¢io humana e de hegemonia do
capital financeiro’.

Dos Estudos Latino-Americanos, o Colégio guarda a perspec-
tiva latino-americana, opondo-se aos eurocentrismos e as imposi¢oes
académicas do Norte dominante. Alinha-se ao interesse de se promo-
ver conhecimento “sobre” e “na” América Latina, a partir de reflexdes
tedricas e pesquisas empiricas produzidas no préprio continente. Guarda,
igualmente, a perspectiva interdisciplinar e comparativa, buscando
compreender a realidade além das fronteiras nacionais, de forma regional,
reconhecendo que os paises latino-americanos compartilham experién-
cias histéricas comuns, como a colonizagio, a escravidio, a espoliacio, e
a resisténcia, por exemplo. Em resumo, o Colégio incentiva a construcio
de uma nova proposta que privilegie marcos teéricos-metodoldgicos e es-
tudos empiricos das Ciéncias Sociais e Humanas produzidos na América
Latina, com o objetivo de contribuir para a producio de conhecimento

? Jan Nederveen Pieterse, em seu artigo “What is Global Studies?” (NEDERVEEN PIE-
TERSE, Jan. What is Global Studies?, Globalizations, 10:4, 499-514, 2013, DOI: 10.10
80/14747731.2013.8067462013) propde uma caracterizacio dos Global Studies, toman-
do como ponto de referéncia os Estudos sobre Globalizacdo. Global Studies assentam-se
na producdo de um “conhecimento global” e sua maior incidéncia atualmente reflete a
presenca crescente do “global”. Os Global Studies refletem o ritmo, o escopo e a inten-
sidade crescentes das relacdes e efeitos globais. Eles tém expandido devido ao cresci-
mento exponencial da dindmica e dos problemas globais; é uma resposta a ramificacéo,
intensificacio e aprofundamento dos processos de globalizacio. Os Global Studies tém se
espalhado porque as relacdes e problemas globais exigem uma abordagem global, uma
necessidade que é sentida por forcas sociais, organizacdes internacionais, governos e cor-
poragdes em todo o mundo.



e Rebecca Lemos Igreja e Camilo Negri e

para além da regiao, promovendo pesquisas sobre outros paises do mun-
do e abordando problemiticas globais. E nesse sentido, que o Colégio e a
EAE se encontram com os Global Studies.

A proposta da EAE ganha mais importancia com a contribuicio do
programa de pés-graduacio em direito da Faculdade de Direito da Uni-
versidade de Brasilia (PPGD/UnB). O campo disciplinar do direito, espe-
cialmente como compreendido pelo PPGD/UnB, tem se aberto para uma
perspectiva interdisciplinar, especialmente no ambito da discussao sobre
os direitos humanos e fundamentais. Assim, o didlogo se abre para temas
sociais relevantes que envolvem amplas discussoes sobre pobreza, racis-
mos, discriminac¢des de todos os tipos, processos de exclusio, violacio de
direitos, acesso a justica, novos desafios contemporaneos, como as novas
tecnologias, e alternativas de protecio ao individuo e a sociedade em um
mundo cada vez mais complexo, recordando de maneira especial a situa-
¢ao atual de pandemia de COVID-19.

Além disso, a desigualdade social, principalmente em paises como
Brasil, tem contribuido para o aumento na procura do Judiciario pela tu-
tela de direitos fundamentais, notadamente no campo das politicas publi-
cas, ou seja, a populacio, individualmente ou coletivamente, procura o
socorro do Judicidrio para obter a satisfacdao de seus interesses frustrados.
Trata-se de uma verdadeira judicializacao da politica através da imple-
mentacao de politicas publicas pelo Judiciario brasileiro. Busca-se a utili-
zacdo da tutela jurisdicional para a concretizacao de direitos fundamentais
nio assegurados pelo plano nacional de politicas publicas, ao invés de uma
participacdao popular nas decisoes politicas do Estado o que, por outro
viés, aumenta a desigualdade. Assim, a andlise do posicionamento das
Cortes Superiores, das iniciativas do poder judiciario em geral, da prépria
estruturacdo da carreira juridica e sua representatividade da sociedade na-
cional entre outros elementos, é importante para a averiguacao e defesa
da democracia e da afirmacdo de direitos.

Dentre os temas e problemas sociais fundamentais para se pensar a
relacio entre a América Latina e os paises do norte global, especialmente
no que envolve a proposi¢ao de uma agenda de pesquisa situada no campo
dos Global Studies, encontram-se tanto os relativos as desigualdades como
a justica social. Se a producao do conhecimento reproduz uma condi¢ao
de desigualdade associada ao préprio desenvolvimento econémico global,
é natural que distintas perspectivas sejam trazidas ao se tratar do tema.
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O Norte, como centro econoémico e de producio do conhecimento, e o
Sul, como periferia do sistema econdémico global, encontram-se nos pélos
opostos da desigualdade. Assim, de um lado observamos a opuléncia da
concentracio de renda que possibilita a definicio de agendas de pesqui-
sa e campos de estudo, e do outro, as mazelas advindas da pobreza e da
exploracio que dificultam a prépria reflexdao sobre os problemas sociais
a serem enfrentados e, ainda mais, a proposicdo de agendas de pesquisa
ou de paradigmas analiticos reconhecidos pela comunidade internacional.

Ainda que a eliminacdo das desigualdades seja um horizonte dis-
tante, o combate as suas causas e, principalmente, a mitigacio dos seus
efeitos, tornaram-se um desafio global enfrentado com grande dificulda-
de, especialmente pelos paises do sul. A profunda disparidade de renda e
0s processos econdmicos globais que geram e intensificam as desigual-
dades sao fundamentais para explici-la, entretanto, sao apenas parte dos
desafios para se compreender e combater os seus efeitos. A desigualdade
¢ um fenomeno definidor da modernidade, ndo apenas pela tendéncia a
concentracdo de riquezas caracteristica das economias capitalistas, mas
também, pela persisténcia de clivagens socioculturais que historicamente
estruturam hierarquias e se entrelacam produzindo e reproduzindo as de-
sigualdades sociais.

Nesse sentido, mesmo que a literatura sobre o tema aponte para a
importancia de abordagens interdisciplinares mais amplas que contem-
plem as diferentes configuracoes da desigualdade em escala local, regional
e global, assim como compreendam fatores histéricos e simbélicos fun-
damentais para a sua existéncia, frequentemente, o tema recebe enfoques
disciplinares, centrados principalmente na dimensao econoémica e em es-
cala global. A desigualdade, entretanto, também é gerada, perpetuada e
aprofundada por fatores como as hierarquias sociais fundadas em aspectos
como raca e género, por institui¢des politicas pouco representativas, por
sistemas juridicos pouco permedaveis a realidade social, dentre outros fato-
res, que interagem diferentemente no longo da histéria de cada sociedade
analisada. Além disso, a compreensdo das experiéncias de grupos sociais
cuja existéncia é ameacada pela precarizacao das condicdes de vida é fun-
damental n3o apenas para explicar as causas e o impacto das desigualda-
des, mas, principalmente, para a promocao de uma sociedade mais justa.

Assim, a igualdade, entendida como desiderato moderno em con-
traposicao a desigualdade, também é fruto da modernidade e sua com-

10
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preensio envolve as mesmas peculiaridades caracteristicas deste periodo
histérico. Ao contrario da desigualdade, contudo, a igualdade se configura
mais como um horizonte de possibilidades, permeado de valores, cédi-
gos morais, aspiracoes éticas e ideoldgicas e inscrito nos regulamentos e
normas ocidentais, do que como uma realidade nas sociedades modernas.
Tangidas por fluxos econdmicos seculares que limitam suas capacidades e
por valores liberais alheios a sua formacio, as sociedades do sul possuem
ainda mais dificuldade para promover a igualdade nos termos propostos
pela modernidade. Nesse sentido, a ideia de justica social, mais do que
qualquer conceito abstrato de igualdade formado pelas Revolucdes Libe-
rais de alguns paises do norte, fornece um caminho mais promissor para
se analisar e se aproximar da igualdade social nos paises do sul.

Sob o conceito de justica social podem ser operacionalizados estu-
dos sobre institui¢cdes politicas, juridicas e sociais cujos principios e ob-
jetivos sdao guiados pelo horizonte da conquista de igualdade. Podem ser
abordadas ainda, as lutas e movimentos sociais e politicos de diferentes
matizes que promovem a reducio das desigualdades. Em suma, por des-
locar o nivel de abstracio para um ponto mais préoximo dos fendmenos
sociais concretos, a ideia de justica social é central para se investigar as
condicdes de combate as desigualdades, contemplando todos os arranjos
do Estado, da sociedade e do aparato juridico, com seus conteddos, nor-
mas e instituicoes.

Os textos aqui reunidos estdo estruturados, portanto, em torno dos
dois eixos orientadores da Escola, as desigualdades e a justica social. Sob
diferentes perspectivas analiticas, as/os autoras/es apresentam aborda-
gens metodoldgicas diversas que vao desde reflexdes tedricas até artigos
centrados em evidéncias empiricas de primeira mao. O livro apresenta
tanto artigos que analisam as caracteristicas da desigualdade consideran-
do os aspectos locais quanto artigos focados em aspectos relacionados ao
contexto internacional e as relacdes entre os paises. Sob a perspectiva
interdisciplinar, as/os autoras/es observam diferentes caracteristicas da
desigualdade, em niveis e configuracdes que variam conforme se inter-
relacionam com as dimensoes material, simbdlica e legal, essenciais para
a vida nas sociedades modernas e para a andlise das desigualdades e da
justica social.

Nesse livro, portanto, sio contemplados os mais diversos olha-
res sobre o tema. Trabalhos sobre direitos humanos, acesso a justica,

11
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globalizacdo e geopolitica, politicas publicas, ideologias politicas, novas
tecnologias digitais e acesso a internet, além de categorias como classe,
género e raca consideradas a partir de experiéncias locais e regionais. A
amplitude temadtica e de abordagens, entretanto, ndo é apenas um retrato
da infinidade de temas conectados a questdo da desigualdade e da justica
social, mas um convite para refletir sobre um desafio global que se impde
cruelmente sobre as sociedades economicamente mais pobres. Um convi-
te para se considerar a importancia da discussiao nos mais diversos campos
do conhecimento, ampliando o escopo de andlise e reposicionando a con-
tribuicio das ciéncias latino-americanas em um contexto de internaciona-
lizacdo da producio académica marcado pelas relacdes assimétricas entre
os paises e instituicdes.

A publicaciao comporta dois volumes e foi dividida em eixos rela-
cionados com as linhas da EAE, de acordo com as abordagens mais espe-
cificas dos capitulos. Todos os eixos partem da abordagem das desigualda-
des e justica social conectando com os seguintes temas:

Volume 1
I- Desigualdades e justica social: um esforco de conceituacio
I1- Acesso a Justica e garantia de direitos

III- Ideologia, democracia e poder

Volume 2
I- Violéncia, direitos humanos e exclusido social

[I- Discriminacio e direitos fundamentais: a luta contra as desigual-
dades sociais, de género, raca e etnia.

III - Desigualdades e direitos sociais e econémicos

IV- Novas tecnologias, novas exclusdes sociais

12



PARTE 1

DESIGUALDADES E
JUSTICA SOCIAL:
UM ESFORGO DE
CONCEITUAGAO



1

Studying Social Inequality,
Social Class and Sociocultures

Boike Rehbein!

nequality is usually studied in quantitative and economic terms.

A text about “inequality” is likely to be full of tables with numbers
and percentages. These generally refer to income and, less frequently, to
profession or wealth. This approach is seriously misleading. It reduces the
issue of inequality to one dimension, which is not even the most relevant
one. Inequality is about domination, not about money or career. We are
made believe that we compete for a better job or more money. The cards
for this competition, however, are dealt before it even begins. And the
competition mainly takes place within the peer-group or the framework
of a social class.

Ideology tells us that the best in this competition win and that
wealth or success is due to individual merit. Why, then, is basically every
person with the surname Rockefeller member of the upper class? And
why do we not see any Dalit from India or any African from a township
on the Forbes list? And what changes if you have more money? You spend
it — which means that you lose it to a capitalist. What happens if you get
a better job? You may have more respect and more money but your social
position hardly changes. What about the rich football players and actors?
Most of them lose their money after the end of their careers and end up
in a similar social position as their parents. All of this is due to factors that
are social rather than economic. These examples clearly show that the
economic factors are situated on the surface and do not explain inequality.

This chapter argues that research on inequality should focus on so-
cial factors and especially domination. In today’s capitalist societies, domi-
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nation mainly consists in a hierarchy of social classes. This hierarchy is an
heir of precapitalist hierarchies, which partly persist and partly determine
the shape of the class structure. I call these earlier hierarchies sociocul-
tures. The chapter explains the concepts of social class and socioculture
as well as their relation. It tries to show that their relation allows a deeper
understanding of inequality than the economistic perspective. The first
section of the chapter summarizes some achievements and weaknesses of
past research on inequality. Section two deals with social class and section
three with sociocultures as well as with their relation drawing on case
studies of Brazil, South Africa and Laos. The final section is devoted to
methodological considerations.

Studies of Inequality in Economics and Sociology

The founding father of economics as a discipline, Adam Smith, was
not interested in inequality but took it for granted. In his Wealth of Nations
(2007; originally 1776), he developed the concept of a free market for
goods and labor that leads to an increasing division of labor and thereby
to economic growth. Smith argued that the overall product is distributed
among the population so that everyone profits from this growth — but
not equally. The “universal opulence ... extends itself to the lowest ranks
of the people” (2007: 7). That society consisted of ranks and that upper
ranks receive more wealth than the lower ranks, deserved no discussion.
Smith lived in a feudal society, where rank largely determined profession
and life-chances. Even though there is a tension between the idea of com-
petition in the market and feudal ranks, Smith did not address the issue.
Economic growth was his prime goal and its distribution was secondary
as long as everyone gets a share.

At the same time, Smith implicitly distinguished between econom-
ic and social inequality and proposed a concept of economic inequality
that became the foundation for discussions of inequality in the nineteenth
century. According to him, added value is distributed among three class-
es, namely rentiers, capitalists and laborers, in the form of rents, profits,
and wages. These are economic groups and Smith distinguished them
from feudal ranks. He saw the potential conflict between the economic
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groups over the distribution of added value. He was convinced that even
though wages can temporarily peak over the subsistence level, the greater
bargaining power of capitalists would always eventually decrease wages
to the subsistence level.

Smith took social inequality for granted and addressed economic
inequality as distribution. This remained the main concern of inequality
studies in economics until the second half of the nineteenth century. The
marginalist school of economics interpreted economic inequality as a re-
sult of the interaction between the demand and the supply of labor and
the relative scarcity of supply with respect to demand. As far as income
distribution is concerned, Wicksell (1893) demonstrated that the levels of
wages and rent tend to their respective marginal productivity. At the same
time, the focus of analysis shifted from functional income distribution to
personal income distribution. From this perspective, income inequality
results from the factor contributions to the market value of the product
and is therefore legitimate and not a problem of economics. In this tra-
dition, Lucas (2004) in a much quoted assertion has written: “Of the ten-
dencies that are harmful to sound economics, the most seductive, and in
my opinion the most poisonous, is to focus on questions of distribution”.

In other traditions of economics, inequality was acknowledged as
a problem. This is basically due to the democratic revolutions that estab-
lished the value of equality as a core principle of modern society. Simon
Kuznets (1955) published the most influential contribution on the issue
of economic inequality in the second half of the twentieth century. Based
on empirical evidence, Kuznets claimed that inequality tends to rise in
the early stages of economic development but declines in later stages, as
capitalism matures. The development of inequality can be visualized as
the classical inverted-U shaped curve. Kuznets’ essay was used as a power-
ful argument for Western democracy and modernization theory until the
end of the century but the counter-evidence has become so overwhelm-
ing that it no longer plays an important role.

Even if they proposed different theories of inequality, economists
studying inequality in democratic societies agreed on the assumptions of
liberal philosophy. According to this tradition, society consists of formal-
ly equal individuals. Inequality results from regulated competition be-
tween them. Therefore, any type of privilege is based on individual merit.
This means that inequality between individuals supposedly results from
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differences in achievement. Since liberalism considers individuals as bio-
logically equal and socially endowed with equal rights at birth, it assumes
that they have the same opportunities. This is the main assumption of lib-
eralism from Hobbes (1968) and Locke (1967) to Friedman (1962). Who-
ever is poor or humiliated, has to bear at least part of the blame. Wealth
and respect, in turn, are the result of individual achievement. This view
of inequality seems to be confirmed by everyday observations. Even if
we deny that we are all equal from birth and before the law, we seem to
be individuals, who compete against each other for economic goods and
have the chance “to make it”".

The liberal and meritocratic view of society was the basis not only
for studies of economic inequality but also of social inequality. The vast
majority of sociologists of inequality considers society to consist of indi-
viduals and focuses on economic factors. This is very evident in Goldthor-
pe’s class model, which is the most influential one in Anglo-Saxon sociol-
ogy. Goldthorpe (2007, vol. II: 104) groups the population of a nation
state in seven to eleven classes. These classes are types of professions, the
highest class comprising academic professionals, leading managers and
entrepreneurs with more than 50 employees, the lowest class consisting
of manual and routine laborers. This means that the majority of the pop-
ulation is excluded from this analytical framework, as even in European
countries less than half of the population carries out an officially recog-
nized profession. Furthermore, the criteria for distinguishing the class-
es are descriptive and somewhat arbitrary. This is problematic because
Goldthorpe’s empirical research focuses on social mobility. If the criteria
for distinguishing classes are arbitrary, the observation of mobility from
one class to another is arbitrary as well.

Against the economistic view of social class in sociology, several in-
fluential strands of theory developed that considered factors beyond pro-
fession and income as important for understanding inequality. An exam-
pleis Ralf Dahrendorf’s “house model” and its extension by Rainer Geifiler.
According to Dahrendorf and Geifiler, every room in the “house” of soci-
ety is inhabited by one social group. The basic criterion for the distribution
of groups to their rooms still is their occupation and the model is explic-
itly linked to modernization theory (GEIRLER, 1996: 85). But apart from
economic factors, ethnicity, mentality, life-chances, and subcultures also
play a role for the classification of groups. Furthermore, there are several
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“rooms” on each floor, which means on the same hierarchical level.

Another strand of theory, which has some similarities with the
“house model” but became more influential, was inaugurated by Pierre
Bourdieu. Bourdieu (1984) studied social inequality as the unequal distri-
bution of resources in a broad sense and referred to them as “capital”. He
distinguished four types of capital, namely economic, cultural, social and
symbolic capital. Any analysis of inequality has to consider not only the
total amount of capital but also the relative strength of each type and the
history of its acquisition (BOURDIEU, 1984: 109). Bourdieu acknowl-
edged that social inequality cannot be reduced to economic factors but is
multidimensional.

The case of a parvenu can illustrate Bourdieu’s point. The new rich
may have more wealth than his aristocratic neighbor but he will not make
many friends in the neighborhood and will not be admitted to the golf
club and therefore remain an outsider. He lacks social capital or the so-
cially relevant networks. In addition, he has not learnt to behave “cor-
rectly” in these circles, he does not possess any old pieces of art inherited
from previous generations and he did not attend one of the elite schools
that all the neighbors have frequented and used to form their social net-
works. This means that he lacks cultural capital or the appropriate practi-
cal skills, cultural objects and educational titles. Finally, his family name is
not known to the neighbors and he does not have any honorary titles that
would be appreciated in the neighborhood. He also lacks symbolic capital.

Another dimension of social inequality in Bourdieu’s theory con-
cerns the habitus, which refers to the tendency to act in the way that one
has learnt to act (BOURDIEU, 1990). If a form of behavior is repeated many
times, it tends to become a stable pattern. This pattern acquired in a par-
ticular context is re-activated when a similar context comes up. In a mostly
stable environment, a stable pattern for activity is acquired and incorpo-
rated. That implies a standardization with regards to scenarios of use and a
somatization of the acquired patterns. Habitus is a psychosomatic memory.
Practices, according to Bourdieu’s concept of habitus, are neither sponta-
neous nor predetermined; rather, they are the result of a connection be-
tween disposition and context. For Bourdieu, the contexts refer mainly to
the social environment. Dispositions are generated in particular social con-
ditions and produce expectations, which are adapted to these conditions.

According to Bourdieu (1984), all of the activities a person engages
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in are similar to one another. The habitus establishes something like a
style. At the same time, the habitus represents a structuring of existence,
an element of a life-form and a social resource. Because social structures
are imprinted on the habitus, it tends to reproduce these structures. Con-
ditions and habitus are based on similar and sometimes identical social
structures. The habitus not only tends to reproduce earlier practices but
seeks conditions which correspond to its generation — mainly because it is
shaped for these conditions. This means that the application of the habi-
tus can change the social structures but only if the habitus does not fully
coincide with them.

Bourdieu’s theory seems to me the most advanced and meaningful
approach to inequality. It acknowledges the multidimensional character
of inequality instead of merely focusing on economic factors. Apart from
this, it does not describe superficial phenomena but studies structures of
inequality that persist over time and are actively and passively reproduced.
Furthermore, Bourdieu also looks at the cultural dimension of inequality
and class. However, his theory shares a few problematic characteristics
with the majority of other approaches. It focuses on the nation state, on
European realities, on capitalist societies and on inequality at a particular
point in time. Another problem is Bourdieu’s assumption that the habitus
is coherent.

Bourdieu presupposes a unity of the habitus and a relative homoge-
neity of the conditions of its application. The presuppositions only apply
if a person always acts the same way in the same situations and only if all
members of the social group have a similar life course. Both presuppo-
sitions are not convincing. The human is fragmented, inconsistent and
diverse (LAHIRE, 1998). Regarding the human as a homogeneous entity
with a singular identity is rooted in the liberal tradition of individualism.
It is not at all evident that people have a single identity. I will rather show
with regard to Laos that many people have a hybrid habitus that is rooted
in different social groups.

Studies of inequality usually present hierarchies of groups within a
nation state, which is true for Bourdieu’s theory as well. The groups are
almost always defined by an economic indicator, mostly by income or
profession. It is taken for granted that people compete for money and/
or a higher step on the career ladder and that competition takes place
within the framework of a nation state. Ulrich Beck has called this way
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of looking at society in general and inequality in particular the “container
model of society” (BECK, 1997). The container model perceives society
as a closed entity with a stratified social structure and an inherent law of
modernization. Beck has argued that this model should be replaced in the
age of globalization, since more and more social phenomena transgress
the borders of the nation state. I agree with this criticism.

Bourdieu’s theory obviously has a European bias. Especially cultur-
al capital is assessed very differently in the global South than in Europe,
while social and symbolic capital are constituted in different ways. Com-
monalities are due to the fact that all societies have become more or less
capitalist. But capital is only a relevant concept with regard to capitalist
societies. A subsistence peasant does not compete for capital but seeks
to produce enough food until the next harvest (Scott 1976). There is no
competition between the peasants of a village, since many of them would
be relatives. To claim that subsistence peasants compete for some kind
of capital, is utter nonsense, and in a feudal society, people are born in a
certain rank, which they supposedly cannot leave. Since there are rem-
nants of feudal society in contemporary Europe and remnants of peasant
structures in many societies around the world, capital (in Bourdieu’ sense)
does not explain all aspects of inequality.

Like most students of inequality, Bourdieu neglects the historical
dimension. I would argue that it is impossible to understand inequality on
the basis of the typical snap-shot surveys. Even two snap shots taken at an
interval do not tell us much about the structures of inequality. One person
may be rich today and relatively poor tomorrow. But we have to look at
his or her entire life course in order to determine if the person actually
experienced social mobility. And we have to look at the ancestors and
children, siblings and partners. Only on this basis can we understand that
life courses are not random and that hierarchies remain rather stable over
time. Edward P. Thompson has demonstrated this in his great work on
The Making of the English Working Class (1963). His main argument is that
this class exists as a cultural unit, almost like a tribe. It is defined not mere-
ly by lack and oppression but develops an identity, a culture and a tradi-
tion - and a certain pride. The attitudes of the second- and third-genera-
tion workers only become intelligible against the background of the first
generation and their development.
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Social Classes

In order to solve the problems with the classical approaches to in-
equality, a multidimensional and historical approach has to be adopted.
Classes or strata or income groups in contemporary societies develop
out of earlier hierarchies. Apart from this, classes cannot be understood
merely in terms of the distribution of capital but have to be viewed from
the perspective of social practice as well. Practices are not created sponta-
neously but are passed on through the habitus from one generation to the
next. Thus, the dividing lines between the classes as well as class cultures
are reproduced from one generation to the next and they comprise prac-
tices and ideas that are rooted in earlier times.

Social structures, cultures and practices are subject to constant
change. New institutions and discourses appear, old ones are done away
with, crises and wars produce ruptures, governments change and unfore-
seen innovations take place. Some of these changes are so radical that they
produce a new social hierarchy. I call such changes transformations. Trans-
formations are closely related to revolutions but have to be distinguished
from them. Transformations such as wars, changes in the social orga-
nization and political interventions are more frequent than revolutions.
Even though these changes are radical, they are only transformations or
revolutions and not creations from scratch, as the liberal tradition seems
to assume with regard to Western democracies.

Today, all nation states have adopted some version of Western cap-
italism. Therefore, we have to study social inequality in terms of a cap-
italist transformation of precapitalist structures. The capitalist transfor-
mation creates a similar hierarchy of social classes everywhere but takes
place under different historical conditions. All societies and nation states
have different histories and therefore different configurations of in-
equality. The capitalist transformation was linked to colonialism. In this
regard, we can distinguish between three types of capitalist states. The
states, in which a bourgeois revolution introduced capitalism and democ-
racy, have transformed precapitalist structures by successively integrating
the lower ranks. In contrast, some of the former colonies were dominated
by descendants of the former colonizers, who formed the ruling classes,
especially in the Americas. The native populations were partly killed and
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partly integrated as lower classes along with the former slaves, who were
often imported. The third type are former colonies that transformed the
precolonial and colonial structures directly into unequal democracies, es-
pecially in Asia.

In Europe, the capitalist transformation preserved feudal structures
for some time, very much resembling Adam Smith’s view of society. Only
a privileged minority had full liberty and all rights, while the majority of
the population had no equal access to markets and politics. These pop-
ulations consisted of groups, such as women, workers, people without
property, foreigners and, in most countries, even slaves. All of them were
integrated as underprivileged groups over a long period of time, main-
ly due to protests and revolutions. Capitalism did not mean a complete
break with the past. The old and new co-existed, and often reinforced
each other. The excluded groups were integrated unequally and remain
underprivileged.

In most American and some African states, the former colonial rul-
ers and landlords remained at the top of society even after independence,
with other European descendants forming an upper middle class. The rest
of the population, which consisted of indigenous groups and/or slaves,
received full citizenship long after independence and has remained un-
derprivileged to this day. The descendants of the colonial rulers are the
upper classes, while the descendants of the formerly oppressed segments
of the population form the lower classes.

In many former colonies of Asia and Africa, the populations were
declared equal citizens with independence. The previous structures of in-
equality were immediately transformed into capitalist structures. Linked
to revolutionary struggles, there was more socioeconomic mobility in the
newly independent states than would have been possible at any moment
in the history of Western societies. At the same time, persisting inequal-
ities were rendered invisible much faster because underprivileged groups
were formally equal right from the start. The capitalist transformation is
still under way in many societies of the global South.

The transformation does not significantly reshuffle the conditions
for participating in capitalism and democracy. The distribution of privi-
leges has mostly remained the same as in precapitalist society. A few rev-
olutionaries and entrepreneurs have moved to the top but in general, the
peasants have remained poor, uneducated, despised, powerless and mar-
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ginalized, while the aristocrats have kept their land, wealth and prestige.
Formally, these structures have been abolished in almost all capitalist so-
cieties. This has rendered their reproduction even more efficient because
they are invisible.

Most people occupy a similar relative social position as their an-
cestors. Often, the social position can be traced back to a corresponding
social position in the precapitalist hierarchy (JODHKA et al., 2017). That
is, the descendant of a peasant usually is in a lower class today, while the
descendant of a noble family is member of the upper class. This illus-
trates the historical and the cultural dimension of class, as developed by
Thompson (1963). He defined classes not merely on the basis of capital
but also interpreted them as cultures with a common practice. Practices,
according to Thompson, are not created spontaneously but are passed on
through training from one generation to the next. On the one hand, these
practices are subject to constant change because they relate to and influ-
ence each other, on the other hand, they create and continue long tradi-
tions. Therefore, I characterize classes as tradition lines (VESTER et al.,
2001). To distinguish this concept from any economistic interpretation
of class, I speak of social class. Economic capital is important in a capitalist
society but so are all other types of capital identified by Bourdieu (1984).

[ define social class as a tradition line with a common culture which
reproduces itself from one generation to the next by passing on relevant
capital and symbolically delimiting itself from the other social classes
(JODHKA et al., 2017). Hereby, it draws limits to social mobility and op-
portunities. On this basis, it is possible to establish classes empirically. The
limits of social mobility and of access to activities are the limits of a class.

[ wish to argue that inequality is not the result of competition but
a consequence of structures that have their roots in precapitalist society.
Classical theories of inequality have assumed that the capitalist transfor-
mation was a rupture and produced a shift from a fixed hierarchy to an
open system of differential rewards based on individual merit. Inequality
is supposed to result from competition on a market. Supposedly, capital-
ism is the highest form of the evolution of society up to the present. The
historical dimension is reduced to a linear development, which is neutral-
ized by the assumption that contemporary society produced a complete
break with the past. I claim the opposite.

In the Communist Manifesto (MEW, 4: 459ff), Marx distinguished
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between the capitalist class, the laboring class, the old middle class in be-
tween the two and the so-called lumpenproletariat at the bottom. The
end of The Capital (MEW, 25), in contrast, mentioned only two class-
es, capital and labor. Interpretations of Marx have neglected the earlier
interpretation of class in favor of The Capital, which mainly deals with
economics and ends with an economistic notion of class. However, it is
evident that not every manager or actor, who makes a lot of money, has
enough economic capital to act as a capitalist or automatically becomes a
member of the upper class.

This illustrates the relationship but also the difference between so-
cial and economic class. Even the upper social class has to reproduce its
position in a capitalist society via economic capital. They may go bank-
rupt, while others may accumulate enough wealth to become members of
the economic capitalist class. In either case, a change of social class may be
the result of a change in economic class. But more commonly, a member
of the upper social class will have enough economic as well as cultural,
symbolic and social capital to be in a better position in the capitalist mar-
ket than any competitor from the lower classes and therefore remain in
the upper class (BOURDIEU, 1984). And the new rich of the example
in the previous section will usually not be accepted into the upper class.
Membership in the upper social class opens up all options for becoming
or remaining a capitalist, while membership in the upper economic class
without other types of capital only qualifies for being rich. Therefore,
social class is more fundamental than economic class.

Sociocultures

Since precapitalist structures differ significantly between nation states
and almost never coincide with the borders of the capitalist nation states, a
single model is unlikely to fit all contemporary societies. On the one hand,
the model needs to take the variety of precapitalist structures into account,
on the other hand, the local criteria of inequality (beyond economic indica-
tors) and the organization of society have to be explained. In many cases, it
helps to draw on indigenous terms and possibly local literature.

In spite of constant change and the occasional transformation, so-
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cial structures are rather persistent. The value of a PhD or the reputation
of a doctor may be transformed but they do not disappear overnight. This
is even more true for the institution of the PhD or the profession of a
doctor in general and yet more so for the entire system of education and
the entire professional structure. The most basic structure is the social
structure itself. Since the emergence of the state, social structures have
mostly been hierarchical, since they are systems of domination (JODHKA
etal., 2017). However, non-hierarchical structures have persisted to some
degree as well.

The persistence of earlier structures is the core idea of the concept
socioculture. In contrast to the container model, which interprets society
as a homogeneous order, the concept of socioculture points to the coexis-
tence of multiple orders of society, which originated in different historical
times. Any social structure has a long history and blends transformed and
persisting elements with new elements. This is also true for society at
large. We can think of society as a mountain consisting of layers of sed-
iments. Any transformation creates a new layer, a new social structure.
But its shape is contingent on the existing layers. And these layers persist
underneath the surface. Examples would be legal corpora, the Church,
guilds or trade unions in Europe. These are important institutions that
even play structural roles in contemporary European societies but origi-
nated in earlier forms of society and do not fully comply with the present.

Therefore, each society has a different structure. To interpret an
Asian mountain village in the same conceptual framework as a European
democracy is as misleading as interpreting France in terms of caste. This
is not how these societies work. A village can be a society, just like a na-
tion state or a cultural space. Often, different conceptions (and limits) of
society co-exist, since they belong to different sociocultures. This is exact-
ly how we have to understand caste in India or village life in rural Laos.
India consists of several sociocultures: a huge variety of village societies,
integrated precolonial states (ranging from republics to kingdoms, many
of which remained independent under colonialism), the caste system as
re-constructed by British colonialism, the socialist postcolonial state and
contemporary capitalism. All are relevant, all shape actual practices and
all have different reach.

Especially in postcolonial societies, sociocultures with different
concepts of society can co-exist. This is due to the fact that precapitalist
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sociocultures clash with capitalism and naturalism, which were imported
or usually forcefully imposed from the outside. In many ways, a hierarchy
of sociocultures emerges, in which capitalism is dominant. The dominant
groups in a particular contemporary nation state mostly base their power
on capitalist structures and institutions. Often, however, co-existence and
ambiguity of sociocultures are the result. Even in early childhood, people
in the global South may alternate between lifeforms that are rooted in
different sociocultures. Aspects of mutually exclusive sociocultures be-
come thus incorporated in a single habitus. This has been demonstrated
very clearly with regard to societies like Thailand, Vietnam or India (see
BAUMANN and BULTMANN, 2020).

The variation of sociocultures across the world is not infinite but
it differs from context to context. It is greatest with regard to small com-
munities, such as villages. Nation states, in contrast, have not developed
radically different hierarchies. It would be a challenge to study all local so-
ciocultures of the world, while the variety of capitalist surfaces is not very
large. At the same time, local sociocultures have been influenced by more
encompassing hierarchies, especially by capitalism. More encompassing
structures emerge and integrate the large variety of local sociocultures.
This increasingly weakens the wide variety of local structures but does
not entirely erase them.

Other forms of inequality function in a similar way as social in-
equality. They are linked to earlier sociocultures and are transfigured by
the capitalist transformation. In capitalism, they do not disappear but they
are shaped by social class more than they shape social class. Each class has
its own configuration of gender inequality but not each gender has its
own class hierarchy. The same is true for other dimensions of inequality.
However, for a full understanding of inequality, even in capitalist societ-
ies, the intersection of all dimensions has to be studied in more detail and
with some precision. The idea of intersectionality spread with Kimberlé
Crenshaw’s (1983) observation that blacks and women suffer from dis-
crimination in the US but black women suffer from a double disadvan-
tage. This became an important discussion in the 1980s and 1990s (cf.
KRIZSAN et al., 2012). The term intersectionality indicates that different
dimensions of inequality, such as profession, income, race, ethnicity and
gender, cannot be reduced to one basic variable but tend to reinforce each
other. Their relation in a particular capitalist society becomes intelligible
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when we link them to sociocultures and social classes.

[ wish to exemplify my abstract argument with regard to three cases.
Brazil and South Africa seem to have a lot in common. Both nation states
suffer from extreme economic inequality, very high levels of violence and
insecurity, while both are industrialized countries with a relatively high
average income and average living standard. Their social structure looks
very similar. Both were colonial slave-holding societies and today, the
lower classes are overwhelmingly black and the upper classes white. A
closer look reveals that their deep structures differ significantly because
the immediate precapitalist socioculture is different for each country.
Whereas slavery was abolished in Brazil in 1888, South Africa experi-
enced racial segregation with Apartheid until 1994. The common hier-
archy of white upper classes and black lower classes conceals the fact that
South Africa, to some degree, still consists of two separate societies, one
of which is privileged.

Table 1: Sociocultures in Brazil

Postcolonialism Industrialism Liberal capitalism

Upper class Large landowners | Capitalists Aloof

Upper middle | Administration Elites Established

class

Middle class Skilled laborers and | Middle class
petty bourgeoisie

Lower middle | Small farmers Unskilled laborers Fighters

class and traders

Lower class Landless laborers | Landless rural Marginalized
population

Table 1 gives an overview of the relation between the five social
classes of contemporary Brazil and two previous sociocultures (cf. FEREI-
RA ROCHA and REHBEIN, 2020). Each cell of the table represents a hi-
erarchical segment in one of the sociocultures. The three sociocultures
emerged in successive historical periods, namely in the nineteenth centu-
ry, the early twentieth century and the end of the military dictatorship in
1985. They partly coexist up to this day, but the postcolonial and industri-
al sociocultures have mostly disappeared, since people migrate physically
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from rural areas into the towns and socially from an earlier socioculture
to the contemporary one. The habitus of not even half of the Brazilian
population is still rooted in the earlier sociocultures.

The postcolonial socioculture developed after independence. It was
a mere transformation of the colonial structure since the plantation econ-
omy and slavery were retained. The abolition of slavery in the late nine-
teenth century set slaves free without giving them any means for social
mobility. Even toward the middle of the twentieth century, the majority
of the population grew up in a rural setting, which was dominated by the
postcolonial structure. This means that few people who are in their sixties
or older today are entirely untouched by the postcolonial socioculture.
Postcolonial society had no real middle class. It consisted of a white top
and a black bottom, and a tiny segment of urban laborers and merchants.
The top consisted of large landowners and administration, while the bot-
tom basically consisted of slaves and small farmers. When the slaves were
set free, they had to find a job as rural laborers and remained at the bot-
tom of the hierarchy. Very few became urban laborers and some others
managed to acquire a small plot of land and thereby experienced upward
mobility. The structure of the top of society, however, was basically a
reproduction of the colonial setup.

Brazil turned into a developmental state in the early twentieth cen-
tury and transformed into an industrial society, partly under military dic-
tatorship. Urban structures changed quickly and significantly, while rural
structures remained rooted in the postcolonial socioculture. The urban
population developed a habitus, which differed significantly from the
postcolonial socioculture. Industrial society was stratified into capitalists,
functional elites and laborers. The laborers in turn were divided into two
distinct classes, skilled and unskilled. This division largely coincided with
skin color. Whereas the group of unskilled laborers consisted mostly of
former slaves and their offspring, the skilled laborers were mainly Eu-
ropean immigrants. A few highly educated immigrants made it into the
elites, while a few Brazilian farmers managed to become skilled laborers.
Some landowners invested in industry and became capitalists.

The social hierarchies of postcolonial and industrial society are the
foundations of the contemporary Brazilian hierarchy of social classes. The
landless and unskilled laborers have transformed into the marginalized
class. They are connected to a lower middle class, which could also be
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interpreted as an upper low class. This social class has its origins in the
unskilled laborers and small farmers but mainly developed in connection
with the social programs rolled out by the post-military dictatorship gov-
ernments. This social class shares its origins and characteristics partly with
the marginalized. However, the members of the upper low class attribute
a central value to integration into society through work and family main-
tenance but have to struggle to maintain their position above the mar-
ginalized. This is why they have been referred to as batalhadores (SOUZA,
2012), the “fighters”. Both these classes are overwhelmingly black in skin
color due to their historical roots.

On the other hand, the opposite is true for the three higher classes,
whose members are overwhelmingly white. The middle class emerged
from the social class of skilled laborers and the petty bourgeoisie of indus-
trialist society, many of them descendants of poor European immigrants.
The upper middle class, which we refer to as the established class, is heir
of the elites of the industrial socioculture. The upper class, which we refer
to as “aloof” because it is invisible, considers itself a species apart from the
rest of the population.

Brazil merely abolished slavery in the nineteenth century and
moved toward a democracy in the twentieth century. But the social and
economic inequalities were never addressed. The descendants of the
slaves remain not only underprivileged but also despised and discriminat-
ed. Since the capitalist transformation began in Brazil more than a centu-
ry ago and was coupled with a transition to democracy, a clear structure
of social classes emerged. Its origins are hardly acknowledged today even
though they are visible to the eye.

South Africa has the same hierarchy of social classes as Brazil (see
REHBEIN, 2018). Their association with skin color is very similar as well.
And the postcolonial hierarchy, which refers to the period before 1948,
is close to the Brazilian structure too. Like in Brazil, the upper classes are
descendants of the colonial rulers, while the lower classes are descendants
of the slaves. In the South African case, the British colonial rulers had
imported Indians and a few other Asians as additional laborers and ad-
ministrators. They can be found on all steps of the ladder but not so much
at the top and bottom. Furthermore, the “coloreds”, children of mixed
parents, form another social category and occupy a similar relative posi-
tion as the Asians, even though they have different jobs and mostly lower
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incomes. I will not deal with this complexity here in order to focus on my
main point.

The main point is the segregation of whites and non-whites under
Apartheid (1948-1994), which led to the emergence of two societies, rem-
iniscent of Furnivall's “plural society”. Black and Asian businesspeople
and elites emerged, especially in the areas given to the African population.
And the white society experienced more hierarchical differentiation as
well. These dimensions are absent in Brazil. The Apartheid socioculture
results in the existence of African capitalists today. The white working
class in South Africa, in turn, does not consist of twentieth-century im-
migrants but of impoverished whites, who have social links to the bet-
ter-off. Therefore, the social classes in South Africa are very heteroge-
neous, it may even be problematic to already refer to them as classes. And
conflict in South Africa is very much along racial lines and less along class
lines compared to Brazil.

Table 2: Sociocultures in South Africa

Postcolonialism | Apartheid Liberal
capitalism
Upper class | Dominant Dominant Aloof
Upper Administration, | Elites, Established
middle class | landowners landowners
Middle class | Skilled labor Working Business, Middle class
class skilled labor
Lower Small farm- Unskilled, Fighters
middle class | ers, traders, rural workers
semi-skilled
Lower class | Landless Marginalized | Marginalized
laborers

The case of Laos allows me to add more dimensions of intersection-
ality to the picture and to add more depth to the concept of socioculture.
Table 3 shows three sociocultures in Laos with the relation of gender,
ethnicity and age in each hierarchical segment or milieu. The term “old”
means that higher age requires more respect and exerts more dominance.
“Male” means male domination. In addition, the main ethnic group is
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mentioned, reduced to the (dominant) Lao and the (dominated) minori-
ties. Even though the table uses the term intersection, I argue that the dif-
ferent dimensions of inequality do not simply add to each other but that
each dimension is determined more by the sociocultural milieu than the
other way around. This means that each milieu has its own configuration
of gender, age and ethnicity — but not each gender, age or ethnic group
has its own configuration of milieus.

Inequalities between the ethnolinguistic groups, genders and age
groups persist as well but are being reconfigured. In the precolonial struc-
ture and to a lesser degree, in socialism, old age is respected and dominates
youth. In capitalism, this relation is not entirely reversed but becomes
more complex and ambivalent. Male domination in the precolonial top
is countered by an egalitarian discourse in socialism and more egalitarian
conditions in capitalism but does not entirely recede. The disadvantaged
position of the ethnic minorities was less pronounced under socialism
than in colonial times but resurfaces under capitalism.

Table 3. Intersection of milieu, gender, age and ethnicity in Laos

Precolonial | Socialist | Capitalist

Dominant | Dominant class: old, male, Lao (some minorities), mixed ethos

Upper Patrimonial elites: | Party cadres: middle | Urban middle class:

middle old, male, Lao aged, gender balance, | age and gender
mixed ethnicity balance, Lao

Middle Commercial

farmers: middle
aged, male, Lao

Lower Peasants: old, Rural party: mid- Laborers: young,
middle male, Lao (some dle aged, male, gender balance,
gender balance) mixed ethnicity mixed ethnicity
Lower Minorities: old, Marginalized:
male (some all ages, gender
gender balance) balance, ethnic
minorities

It is important to note that Laos was a (French) colony only from
1893 to 1954 with an independence struggle from 1945 to 1954, which
became part of the US war in Indochina until 1975, when independence
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under a socialist government was achieved. The impact of the war was
massive in physical terms and colonialism transformed Lao society as
well. However, very few French came to Laos and the structures did not
reach very far into the hinterland, since Laos was poor and hilly and ex-
ploitation therefore too costly. Precolonial structures basically persisted
until independence, especially since most foreigners and urban middle
classes left the country in 1975.

This means that many Lao alive today developed their habitus un-
der “precolonial” conditions and many other under socialist conditions.
At the same time, Laos retains the socialist form of government and up to
half of the population are subsistence peasants, who are hardly integrated
into the capitalist economy. Even though we can discern five social classes
emerging in contemporary Laos, they differ significantly from Brazil and
South Africa. Firstly, there is no rural middle class in most societies today,
but Laos has peasants who became commercial farmers. Secondly, there
is only one urban middle class. In terms of status and income, lawyers do
not differ much from bank employees or skilled workers. Thirdly, there
are no descendants of colonial rulers and slaves in Laos.

Methodology

Bourdieu seems to apply the concept of habitus to all societies and
all contexts. In the end, the notions of habitus and person become syn-
onymous. However, if a society is little differentiated, it is not helpful to
apply the concept of habitus sociologically because the social conditions
are very similar for everyone. This implies that there is only one habitus
and no social distinction. And this means that there is nothing for the
concept of habitus to explain, since the description of the social condi-
tions would render any term mediating between structures and actions
superfluous when dealing with social inequality. Therefore, the concept
should be restricted to differentiated societies. I would even suggest to use
it only with regard to capitalist societies, since they combine a structure
of social classes with the principle of social mobility. A habitus is charac-
teristic for a particular social class but can vary within it and can change,
at least to some degree, over life time. The concept of habitus could be
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used to explain why behavior can vary within a seemingly homogeneous
group. The explanation would have to trace how differences arise on the
basis of differences in the formation of dispositions during the life course.

In addition, I would define limits for the concept of habitus. It
makes no sense to explain highly refined and variable dispositions like the
preference for a certain wine on the basis of habitus, as Bourdieu (1984)
has attempted, since life-styles are complex, partly conscious and rather
fluid, while they are not as relevant to the explanation of social structure
as more basic elements of the habitus. I suggest to only aim at deeply
incorporated social attitudes, which are hardly accessible to conscious
modification and are usually acquired in early childhood. These are the
dispositions that are relevant for sociocultures. The social environment
of early childhood is ordinarily that of the parents and it conveys attitudes
such as varying degrees or lack of self-confidence, independence, a sense
for education and culture, ambition and discipline. I subsume such atti-
tudes under the term “primary habitus”.

The methodology has to combine sociological research of the pres-
ent with historical studies. More precisely, qualitative interviews are cou-
pled with an approach that could be called genealogical. Since Bourdieu
himself never proposed a methodology to study habitus, we have to draw
on other authors. My methodology is inspired by Lange-Vester and Tei-
wes-Kuegler (2013) and Bohnsack (2014), who aimed at establishing a
method of empirically studying the habitus. The analysis of precapitalist
sociocultures makes use of the work by Geiger (1932), Thompson (1963)
and Vester et al. (2001). It has to combine historical research with eth-
nographic and life-course research. All of these methodologies were de-
veloped for the study of Europe and had to be adapted for my studies of
non-European societies.

The qualitative interview asks the interviewee for a structured nar-
rative of his or her life course. The approach makes use of the double char-
acter of an interview as a social practice and a source of information about
the emergence of the habitus in the interviewee’s childhood and his or her
family of origin. This delivers important information about the roots of
the habitus, the tradition line and sociocultures. At the same time, the so-
cial relation between the interviewer and the interviewee plays out, since
categories like age, gender, education and respect influence the way the
interview partners talk to each other. The categories in turn are closely
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related to the primary habitus. The interview is expected to reveal aspects
of primary habitus, since the interviewee is performing his or her habitus.
In addition, the interviewee presents information about his or her family
of origin. Both, the habitus and the information, point to tradition lines
and to sociocultures.

The interpretation of the interviews draws on Ralf Bohnsack’s doc-
umentary method (2014) as a procedure to study Bourdieu’s habitus. It
aims at the construction of habitus types in an inductive way, often on
the basis of interviews. The interpretation of the interviews is carried out
by a group performing a sequence analysis, i.e. discussing the interview
sentence by sentence. This methodology is closely related to other qual-
itative methods, especially habitus hermeneutic (VESTER-LANGE and
TEIWES KUEGLER, 2013), which also draws on Bourdieu. I combine
Bohnsack’s inductive approach with the procedure of type formation de-
veloped by the habitus hermeneutic.

The interpretation of the interviews with the goal of establishing
habitus and capital comprises five steps. The first step identifies the rele-
vant sections of the interview and summarizes the meaning descriptive-
ly. The second step identifies those characteristics of the habitus but also
elements of sociocultures and capital that are relevant in the respective
context. The life-course interview contains passages on important transi-
tions, actions, experiences and denials in the interviewee’s life. Step three
establishes the important characteristics of each case, especially informa-
tion about the interviewee’s ancestors, family situation, childhood, educa-
tion and other aspects of his or her life. This allows to generate hypothe-
ses about the formation of the primary habitus and identify the types and
amount of capital that were relevant in the interviewee’s life course. The
construction of habitus types is the fourth step.

Often, social research is limited to isolated items and their cor-
relation. In research on social structure and inequality, this is often the
correlation between education and income. The proposed project, how-
ever, looks at a combination of habitus traits and capital categories. Only
certain combinations of factors occur in reality while others are rare or
even non-existent. In order to understand the probability of all possible
combinations, the project draws on Ludwig Wittgenstein’s (1984) con-
cept of family resemblance. There are sons of aristocrats without high
school diplomas and daughters of unskilled laborers with a PhD. But
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there are almost no children who do not share the majority of socially rel-
evant characteristics with their peers. Any particular characteristic may
be absent but the majority will be present. Wittgenstein illustrates the
varying combination of changing characteristics with regard to a family:
The members of a family have some things in common but no two mem-
bers share exactly the same characteristics with each other and with the
other family members. “Different similarities between the members of a
family overlap and crisscross: stature, face, eye color, walk, temper” (1984:
aphorism 67; my translation). Many family members have the same hair
texture and some of them also share the eye color, while facial traits are
shared in yet another combination. “We see a complex web of similarities
that overlap and crisscross each other. Small and big similarities” (66). It
is not possible to reduce them to general categories shared by all members
of the family. The characteristics embodied in the primary habitus can be
understood in the same way.

For the construction of habitus types and their correlation with
capital, a multiple correspondence analysis, which was also used by Bour-
dieu (1984), is applied to identify and weigh the likely combinations of
characteristics. All interviews are encoded according to the established
categories in a spreadsheet. The data thus generated is subjected to a mul-
tiple correspondence analysis but principle component analysis and latent
class analysis render similar results. These multivariate instruments are
data-driven and allow the understanding of complex correlations, such as
family resemblances.

Sociocultures are mainly theoretical constructions, even though
they are rooted in historical formations. Their study involves four steps.
The first step of the research on sociocultures consists in historical study.
To begin with, the most significant breaks or transformations of the re-
cent past are to be identified along with their particular effects. This leads
to hypotheses about changes in the social fabric, such as the emigration
of a particular social group, the takeover of another group or a massive
change in the division of labor. Each period before and after a significant
transformation is a (hypothetical) socioculture. Ethnographic literature
on the particular socioculture in the relevant time frames can comple-
ment the historical information. The second step aims at generating hy-
potheses about the hierarchical structures in each period that persist as
sociocultures in contemporary society. In the third step, these hypotheses
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have to be tested by tracing the sediments of the earlier sociocultures in
contemporary habitus. This is possible since some aspects of the primary
habitus were passed on from at least one earlier generation. It may be
possible to go back in time a century or more, as the oldest possible inter-
viewees acquired their primary habitus up to around 90 years ago from
their parents. An additional source of information is language. It has been
shown that the sociocultures in Laos correspond with sociolects, especial-
ly terms of address (REHBEIN, 2007: 88ff).

In the fourth step, hypotheses are linked to the construction of “fam-
ily microcultures” (BERTAUX, 1995). Bertaux starts with the assumption
that important aspects of the primary habitus are passed on from one
generation to the next. The comparison of several habitus from the same
family allows to generate a hypothesis about characteristic habitus traits
of that particular family. Ideally, several members of the same family from
different generations are interviewed. Even if this is not possible, the in-
formation given in a particular life-course interview about close family
members can contribute to the identification of characteristics. There-
fore, the interview has to contain as much qualitative information about
earlier generations of the same family as possible. In addition, informa-
tion on marriage and partnership will be processed, since a high degree
of endogamy within classes and sociocultural groups could be observed in
Laos as well as in Germany (REHBEIN et al., 2015: 23). The information
generated by the study of sociocultures has to be connected to macro-hy-
potheses generated by historical research. A hypothesis on sociocultures
in a particular contemporary society can be generated by linking sociocul-
tures to habitus and capital in contemporary society.

Conclusion

This chapter introduced the concepts of social class and socio-
culture. It argued that all capitalist societies develop a hierarchy of so-
cial classes but older hierarchies and inequalities persist. The particular
configuration of social classes and sociocultures differs from state to state
and from context to context. It is impossible to understand contemporary
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inequalities without studying these configurations. This implies original
empirical work in the particular context. Therefore, some methodologi-
cal considerations were added to the introduction of concepts. The meth-
odology has to be largely qualitative and even somewhat anthropological
because it needs to take people’s habitus and practices into account.

The fact that inequalities are rooted in firmly established structures
makes it difficult to counter inequality. Distributing money to the poor or
an affirmative action program may help the concerned persons in the par-
ticular context but do not address inequality. The dimensions of habitus,
the distribution of all types of capital, inequalities of gender, race, ethnic-
ity and age, older sociocultures, symbolic classification (such as discrimi-
nation) as well as the problem of domination as such have to be addressed
in order to seriously tackle inequality. This requires a multidimensional
approach.
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2
Alguns Demonios dos

Direitos Humanos no

Contexto da Globalizacao!

David Sanchez Rubio?

Introducao

Sao duas as ideias principais das quais vamos partir neste trabalho,
apontando a partir delas e as considerando como conviccdes orientativas,
as luzes, mas principalmente, a escuriddo ou as sombras (os demonios)
que se escondem e giram em torno da maneira como concebemos e pra-
ticamos os direitos humanos no atual contexto contemporaneo global e
mundializado: (1) a primeira expressa que a nivel planetdrio e no ambito
da globalizacdo, ndo existe uma sensibilidade sociocultural, popular e juri-
dica pelos direitos humanos, nem tampouco a humanidade como espécie
é referenciada como um sujeito de direitos reconhecido em cada um de
seus membros. Predominam as dinamicas e relacdes excludentes sob as
dinamicas e relacdes inclusivas em todas as esferas sociais a nivel politico,
econodmico, religioso e cultural (GALLARDO, 2008); (2) a segunda ideia

! Esse artigo foi traduzido do texto em espanhol publicado no livro “Reflexiones en Tor-
no al Derecho y el Estado en Tiempos de una Globalizacién Confusa” organizado por
Maria José Gonzilez Ordovis e editado pela Tirant lo Blanch, no ano de 2020. A tra-
ducio foi feita por Isabela Vince Esgalha Fernandes, advogada e Mestre em Direitos
Humanos pela Universidade de Brasilia.

? David Sénchez Rubio é professor Sénior, Diretor do Departamento de Filosofia da Fa-
culdade de Direito da Universidade de Sevilha. Foi coordenador e diretor de vérios cursos
de mestrado e doutorado na Universidade Pablo Olavide de Sevilha e na Universidade In-
ternacional de Andaluzia. E autor de artigos e livros sobre teoria critica de direitos huma-
nos, democracia, educacio para a cidadania e pensamento de libertacio na América Latina.
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¢ um complemento da primeira: onde ha sensibilidade e, além disso, uma
cultura favoravel aos direitos humanos, € minima, estreita, pobre e insufi-
ciente. Nao tem capacidade de enfrentar um de seus problemas nucleares:
o manifesto abismo entre teoria e pratica, entre o que é dito e o que é feito.
Além disso, predomina juridicamente um paradigma mais conservador
do que progressista.

A estrutura deste capitulo a partir dessas duas ideias se divide em
quatro partes:

A primeira (1) explicard pelo menos seis posicdes sobre os direitos
humanos, algumas delas totalmente opostas, outras parciais ou seletiva-
mente favoraveis e outras manifestamente defensoras dos mesmos. Sao as
seguintes: a) cinica; b) cética e/ou pés-moderna; c) tecnocrata; d) garan-
tista e monocultural; e) culturalista; e f) multi-garantista e intercultural, a
qual daremos mais atencdo no final do trabalho. As trés primeiras (cinica,
cética e tecnocratica) estio intimamente relacionadas, e indicaremos al-
guns denominadores comuns.

Com a segunda parte (2), tentaremos visualizar alguns dos cendrios
e processos que no contexto da globalizacao apresentam os obsticulos,
a escuridio e os demonios que impossibilitam uma maior sensibilidade
e uma maior cultura tedrica e pratica dos direitos humanos e impedem
maior pratica, melhor garantia e eficicia real. Sublinharemos um totalita-
rismo, o do mercado; dois fundamentalismos, um religioso e um populis-
ta; e quatro processos de concretizacdao contrarios a uma cultura sensivel
dos direitos humanos.

A terceira (3) se concentrard na forca limitada do discurso oficial
sobre os direitos humanos que denominamos garantista. A forma genera-
lizada e institucionalizada de compreender os direitos humanos é estreita,
fraca e com pouca capacidade de assegurar e efetivar os direitos de toda
a humanidade como um todo e de cada ser humano que o compde. Além
disso, suas premissas sio monoculturais (por eurocéntrico) e baseiam-se
em um paradigma do monismo juridico.

Finalmente (4), vamos nos deter em uma proposta alternativa a
posicao de garantia e que chamamos de multi-garantista e intercultural,
como um caminho possivel entre muitos outros, de tentar fomentar uma
cultura sensivel aos direitos humanos em toda a Terra que permita que a
teoria caminhe junto com a pratica a partir de um maximalismo cotidiano,
ativista e exigente no reconhecimento efetivo, real e factual dos mesmos
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a todos os seres humanos (ou a0 maior nimero de pessoas com nome e
sobrenome, nio abstratamente consideradas) de acordo com suas dife-
rencas e particularidades. Assim pretende-se tanto enfrentar essa auséncia
de sensibilidade planetiria quanto expandir e complementar o positivo
da cultura minimalista predominante que também € multicultural, para
reivindicar, em contrapartida, um paradigma de pluralismo do direito.

Seis Posicoes Sobre Direitos Humanos

Como linha comum das seis posicdes, vamos usar um personagem
do universo cinematografico Marvel Studios, que aparece de forma muito
clara dentro da saga de super-her6is Os Vingadores (The Avengers), em seus
dois dltimos filmes Guerra Infinita (2018) e Ultimato (2019), embora ele
também apareca em outros filmes, como Os Guardides da Galdxia. Estamos
falando de Thanos, o grande inimigo dos super-heréis que pretende eli-
minar metade da populacio de qualquer espécie inteligente que viva em
cada um dos planetas do cosmos. Esse personagem tem alguma conexdao
com Tanatos, o deus da morte doce, tranquila e sem violéncia da mitolo-
gia grega, e com seu deus superior Hades, senhor dos mortos. Thanos,
totalmente pedante, pensa que metade de todas as populacdes das civili-
zacOes espalhadas pelo universo devem desaparecer para que a outra me-
tade sobreviva. Isso afeta a Terra e os humanos. Resta 50% da popula¢io
humana, incluindo a natureza, para que o resto possa viver em condi¢des
supostamente dignas.

A primeira posicio, a dnica (a), é aquela que, como Thanos, arrogan-
te e prepotente, expressa que a metade da humanidade deve desaparecer.
Classifica a realidade pelo par superior/inferior, amigo/inimigo, defen-
dendo a xenofobia, o racismo, o machismo ou patriarcado, a violéncia e a
desigualdade colonial. Essa é filosofia ou imaginario que esta se tornando
mais publica hoje sem qualquer constrangimento. Nao tem escripulos.

Ao longo da histéria, sempre existiram posi¢oes excludentes de de-
terminados seres humanos, por esse motivo ocorreram no passado tantos
expurgos, guerras, campos de concentra¢io, exterminios, escravidao...,
mas o que é preocupante hoje é o desejo de manifestar édio e rejeiciao
pelo humano sem ressalvas e sem papas na lingua, nao aprendendo com
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passados genocidas e repetindo esquemas muito semelhantes. Com um
maniqueismo extremista e fundamentalista, estdo surgindo grupos que
justificam inferiorizar, discriminar e até mesmo matar, classificando
como inimigo (terroristas, bandidos, comunistas) quem defende direitos
humanos para toda a humanidade. Nesse sentido, Gustavo Zagrebelsky
refere-se a um niilismo estrutural elevado a méxima poténcia (ZAGRE-
BELSKY, 2017). E apoiado por uma racionalidade econémica de vence-
dor/perdedor e por uma religiosidade maniqueista, populista e, principal-
mente, de direita. Os exemplos da Franca com Marie Le Pen, da Itdlia com
Matteo Salvini e seu antecedente Berlusconi, da Espanha com Santiago
Abascal e o Vox, do caso de Viktor Orbdn na Hungria, de Jair Bolsonaro
no Brasil, de Donald Trump nos Estados Unidos e o fundamentalismo
religioso catdlico e evangélico espalhado por certas geografias do mundo
sdo demonstrativos.

O que chamamos de thanos-politica ou a politi-thanos, participa
de um discurso que defende que ndo hd alternativas ao capital